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Abstract. This paper examines Psellos’s Letter No. 1 from the critical
edition of Stratis Papaioannou, addressed to augusta Catherine of Bulgaria. The
aim of this study is to explain the letter — as a valuable testimony of Byzantine
cultural heritage — in the context of the political and social history of eleventh-
century Byzantium, and to translate it into English together with scholarly com-
mentary. By comparing historical material, the paper also analyses the manner
in which the augusta is represented in the epistle in question. Furthermore, on
the basis of a comparative analysis of data from this epistle and from other
works of Psellos in which augusta Catherine is mentioned, the paper seeks to
define more closely the influence of augusta Catherine on the state policy of
Byzantium during the last years of the reign of Isaac Komnenos, and to clarify
the relationship between the empress and the court philosopher.!
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Composition, dating, and purpose of the letter

Among the precious historical and literary legacy of Michael Psellos —
the outstanding Byzantine politician, philosopher, and rhetorician of the elev-
enth century — is an epistolographic collection made up of letters addressed to
the very summit of the Byzantine secular and ecclesiastical elite. The focus of
this study is Psellos’s letter to augusta Catherine of Bulgaria, wife of Emperor
Isaac Komnenos (1057—-1059).2 Psellos’s letter was composed during the reign
of Emperor Isaac Komnenos, when the augusta and the emperor were away
from the capital. The purpose of Psellos’s letter is to express his deep personal

1 Prepared as a part of the project “History today, challenges and temptations — in
celebration of the 55th anniversary of the Faculty of Philosophy, University of Ni§”, con-
ducted at the University of Ni§ — Faculty of Philosophy (No. 373/1-12—01). This study was
supported by the Ministry of Science, Technological Development and Innovations of the
Republic of Serbia (Contract No. 451-03-34/2026-03/ 200165).

2 Michael Psellus, Epistulae I, ed. S. Papaioannou, Berlin—Boston 2019, no. 1, 1-3.
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sorrow at not being in the company of the imperial couple. The letter is a valu-
able source on Byzantine imperial ideology, in which the philosopher emphasis-
es the Bulgarian imperial origin of the augusta, who, by marrying a Byzantine
emperor, became still more exalted. This paper presents the first translation of
the letter into English.3

The compositional scheme of Psellos’s letter to Catherine is as follows.
In the opening section, Psellos writes to Catherine that he longs continually to
see the imperial couple in the City, and stresses that he finds their absence very
difficult to bear. In the middle section, the philosopher says that he consoles
himself by writing letters to Catherine, since he is deprived of face-to-face con-
versation with her. Psellos also sent the empress a trusted monk, who conveyed
his concern for the emperor’s health. The rhetorician weaves the central part of
his address out of panegyric verses addressed to the emperor and the empress.
He underscores that Catherine is a woman of imperial descent — alluding to
the Bulgarian line that descends from the dynasty of Samuel — who, by mar-
rying the emperor of the Romans, an emperor of higher rank in the Christian
hierarchical order than her family, gained even greater prestige. Psellos empha-
sises that his care for the imperial couple and the eloquence directed to them is
a small recompense for the many services he has received from Catherine. He
prays for favourable replies from her and the emperor, stressing once again that
he owes them a great deal for his career advancement. In the closing section,
Psellos urges the emperor to enjoy himself more, for he has heard that Isaac is
absent not for the hunt but on account of administrative affairs. At the very end
of the letter, the philosopher wishes the imperial couple long years of successful
rule.

Historical context

Catherine of Bulgaria was the eldest daughter of the last Bulgarian em-
peror, John Vladislav (1015-1018), and the wife of the Byzantine emperor
Isaac Komnenos.4 After the Byzantine emperor Basil Il the Macedonian (976—
1025) subdued Samuel’s state in 1018, his successors became grandees in the
Byzantine Empire. Emperor Basil II took care to integrate the Bulgarian elite
into Byzantine society through marriages. If one bears in mind that the brothers
Isaac and John Komnenos were protégés of Emperor Basil I, the fact that Isaac

3 The content of Psellos’s letters is not unknown in scholarly circles, since English-
language summaries exist, as well as translations of the letter into Russian and Serbian — M.
Jeffreys Summaries of the Letters of Michael Psellos, ed. M. Jeffreys — M. D. Lauxtermann,
The Letters of Psellos. Cultural Networks and Historical Realities, Oxford University Press
2017, 365; P. V. Bezobrazov, Vizantiiski pisatel’ I gosudartsvennyi deiatel’ Mikhail Psell,
Moscow, 1890; 2md ed. Ia. N. Liubarskii, Dve knigi o Mikhaile Pselle, St Petersburg 2001,
89-90 (Russian Cyrillic); J. Saranac Stamenkovi¢, Igre oko carigradskog prestola. Dolazak
na vlast Konstantina X Duke, Ni§ 2022, 253-255 (Serbian Cyrillic).

4 On John Vladislav, see in more detail S. Pirivatri¢, Samuilova drzava. Obim i
karakter, Beograd 1997, 123—128 (Serbian Cyrillic). On Catherine of Bulgaria, see V.
Stankovi¢, Komnini u Carigradu (1057-1185). Evolucija jedne vladarske porodice, Beograd
2006, 99-101 (Serbian Cyrillic).
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Komnenos married the eldest daughter of the Bulgarian emperor speaks unam-
biguously to the high status the Komnenos family enjoyed in Byzantium,5 as
well as to how highly the Bulgarian ruling family was regarded in the Byzantine
state.

After the death of Emperor Basil II, a turbulent period of successions on
the throne set in. These changes of power were accompanied by political in-
trigue and often by gratuitous brutality. After Empress Theodora (1055-1056),
the last legitimate representative of the Macedonian ruling house, appointed
her official Michael Stratiotikos (1056—1057) as heir to the Constantinopolitan
throne, the hitherto fairly well-controlled ambitions of the highest Byzantine
elite surfaced. The most distinguished families competed with one another for
the Byzantine throne and for the highest positions in the Empire. Following
the so-called revolt of the eastern strategoi in 1057, the united Anatolian mili-
tary (provincial) aristocracy elected Isaac Komnenos as emperor.6 In collusion
with the distinguished and powerful families of the capital, Isaac was crowned
Byzantine emperor.

After two years of rule — overwhelmed by illness, without a direct male
heir, disappointed with the final outcome of his reforms, aware that a great many
subjects were dissatisfied with his policies, embittered against his erstwhile col-
laborators and supporters of his rule, distrustful of his brother and his family,
irritable and dispirited — Isaac Komnenos abdicated in favour of Constantine
Doukas, his comrade-in-arms and friend.”

5 Pirivatri¢ 1997, 197; B. Krsmanovi¢, Uspon vojnog plemstva u Vizanti-
Jji XI veka, Beograd 2001, 287-288 (Serbian Cyrillic); Stankovi¢ 2006, 11. In the
section of the Chronographia devoted to the revolt of the eastern strategoi in 1057
and Isaac’s rise to the Constantinopolitan throne, Michael Psellos states that Isaac
Komnenos “did not stand out by birth alone” from the other participants in the
revolt, but also “by his regal bearing and nobility of thought, and by firmness of
spirit” (mpogixe yap wg dANOMOG 00 Td YEVEL LOVOV. AAAA KO TG TUPOVVIKY &ldEL. Kol
T® yevvaiw TG yvoung. kai t® otofdnpd tic yuyfc), see Michael Psellus, Leben
der Byzantinischen Kaiser (976—1075) Chronographia, ed. R. D. Reinsch, Berlin
— Miinchen — Boston 2015, 578. In his Synopsis Historion, describing the revolt
of Bardas Skleros against the reign of Basil II, John Skylitzes mentions Manuel
Erotikos, whom the ruler sent to defend Nicaea against the usurper in 978, noting
that Manuel was “a man of a family renowned both for nobility and for courage”
(&x yévoug e Avopa xai én’ dpetf) doPontov kal avdpeia); see loannis Scylitzae
Synopsis Historiarum, ed. I. Thurn, Berolini et Novi Eboraci 1973 (CFHB), 323.
On Manuel Erotikos Komnenos, see Krsmanovi¢ 2001, 152—153 (with a survey
of earlier literature). In the Alexiad, Anna Komnene says of her great-grandfather
Manuel that Emperor Basil II appointed him “strat€gos autokrator of the entire
East” (otpatnyog avtokpdtop thg édag andong); see Annae Comnenae Alexias,
ed. D. R. Reinsch — A. Kambylis, Berlin 2001, 324. Writing about the beginnings of
the Komnenos family, Caesar Nikephoros Bryennios reports that “that celebrated
Manuel” traces his lineage to the Komnenoi (Mavouni ékeivov tod mévv, 8¢ €g
Kopvnvoug avaepépwv 16 yévog); see Nicéphore Bryennios, Histoire, éd. P. Gautier,
Bruxelles 1975 (CFHB IX), 75.

6  Krsmanovi¢ 2001, 181-187.

7 Saranac Stamenkovi¢ 2022, 23-55.
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Translation of the letter
To the Lady Catherine

My holy Lady and God-crowned Empress, I long for Your imperial dig-
nity and I ceaselessly desire to behold you while you dwell in the City.8 Yes, by
the pride I take in God in You. And do not disbelieve me, who am writing —
just as you never showed any distrust toward me, even if the devil would have
it otherwise.

I long for You when you are present in the City. But when you have left
the City and have gone out even for a little while, I cannot bear it; it is as if a fire
has nested in my soul, burning and consuming it. And I am powerless to endure
the separation.

Being unable in any other way to be in the company of Your Majesty, I
console myself with letters addressed to You; for I consider that I am speaking
with You by way of letters. For this reason I have sent to Your imperial Majesty
a suitable monk. And being emboldened I ask: “How is the great luminary, the
emperor of the world, and especially my emperor? How is the light of my heart,
the joy of my soul, the unsullied flower of delight, the intelligible Sun?”

And then I inquire also about Your Majesty: How fares she who is truly
empress, clothed in golden fringes of virtues, arrayed in many-coloured robes,
who also bears the blood of the Bulgarian imperial bloodline, and yet in the
greater Roman Empire has succeeded in gaining glory?; how do you fare, who
are radiant life?. And do not be surprised that I often ask; for having received
tens of thousands of benefits from your imperial Majesty — a tender glance, be-
nevolence, an aristocratic disposition toward me — I bring a small return-gift,
a small question and a small offering to you.

And may your replies be joyful to me: that you are happy, that you
are well-disposed, that you rejoice in a healthy emperor. Yes, my Christ and
Emperor, may things be thus with You; as I too wish it (and God alone knows
the hidden thoughts of the heart), and as You wish it and pray for it. And since
I have enjoyed many benefits of the most philanthropic emperor, I would never
deny it; rather I cry out at the top of my voice in a great and splendid tone: I
have been deemed worthy of honours, of the rank of proedros, of fellowship, of
conversation, and of many other things. But not for all these things do I so long
for him, but for his innate virtues and for his care in all matters.

But persuade him, if possible and at this very moment, to experience pure
enjoyment. For, as we hear, he has not gone outside the City to hunt, but to at-
tend to the problems of the state; nor to slay wild beasts, but to solve the prob-
lems of the sekretikoi. Let him, however, reflect on his conduct. May Your rule
be long-lived — a rule that increases the affairs of the Romans — and may Your
rule govern the state well and lead it along the right path.

8  The translation of the letter into English is published here for the first time and is
based on the critical edition Psellus, Epistulae I, no. 1, 1-3.
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Analysis of the content of the letter and Catherine's exalted origin

At the very beginning of the letter, Psellos addresses Catherine with “My
holy Lady and God-crowned Empress” (Aéomowvd pov ayla kai Ogdotente
BaociAig).? In letters addressed to Eudokia Makrembolitissa, wife of Emperor
Constantine X Doukas (1059-1067), Psellos addresses the augusta as “the best
of all women” (& moo®v dmeptépa yovauk®v),10 “kindly-disposed Lady” (&
QGyabe déomowva),!! “victor over the entire female race” (& mav 0 BfjAv yévog
viknoaoa),'2 and my “holy Lady and empress of the whole world” (&yia. pov
déomova kai mavtog 100 koopov Pacidoca).3 In the imperial oration dedi-
cated to Eudokia Makrembolitissa, the rhetorician calls the augusta “empress
of virtues” (1@ PaciAiol t@v apetdv).14 When Psellos’s manner of addressing
Catherine is compared with his address to augusta Eudokia, it is evident that
he is more intimate, more direct, more affectionate, and more devoted toward
Eudokia Makrembolitissa. This is borne out by the fact that Psellos not infre-
quently, in all his writings, emphasises his “spiritual kinship” with Eudokia
Makrembolitissa.!5 In two places in the imperial oration addressed to Theodora,
the last representative of the Macedonian dynasty, however, Michael Psellos
apostrophises the augusta as “most divine empress” (® Ogrotdtn Pacilo-
oa).16 In other words, he addresses her in roughly the same manner as augusta
Catherine. It can therefore be concluded that the court rhetorician maintained
a more restrained, more professional relation — one full of reverential awe —
toward augustae Theodora and Catherine.

In the letter under consideration, Psellos emphasises that the augusta
never expressed any doubt about his loyalty, even though certain courtiers at-
tempted to slander him.!7 However, that this detail is not entirely accurate is
attested by Psellos’s verses from the epistle addressed to Isaac Komnenos. In
them, a feeling of unease and occasional anxiety frequently shows through,
because he feared that the ruler might at any moment come to doubt his sin-
cerity.!® One should not lose sight of the fact that in 1057 Emperor Michael VI

9 Psellus, Epistulae I, no. 1, 11.

10 Psellus, Epistulae I, no. 157, 4172-4183.

11 Psellus, Epistulae I, no. 157, 42187,

12 Psellus, Epistulae I, no. 153, 41534,

13 Psellus, Epistulae I, no. 155, 4161-2. Cf. Psellus, Epistulae I, no. 156, 4171.

14 Michaelis Pselli, Orationes panagyricae, ed. G. T. Dennis, Stuttgart-Leipzig 1994,
no. 12, 12423,

15 Psellos insists in other sources as well — in the letter addressed to Emperor Con-
stantine X and in his historiographical work the Chronographia, in the section describing Eu-
dokia’s reign — that the augusta is his niece (&veyidv), that is, that he is her “uncle” (B€iog);
see Psellus, Epistulae I, no. 83, 17912; Psellos, Chronographia, 730, 732. Cf. J. Saranac
Stamenkovi¢, Pselov odgovor na optuzbe Evdokije Makremvolitise, ur. D. Anti¢ — 1. Becic,
Vranjski glasnik — Povodom 60 godina Narodnog muzeja u Vranju, Vranje 2021, 34-35 (Ser-
bian Cyrillic).

16 Psellus, Orationes panegyricae, no. 12, 1182.

17 Psellus, Epistulae I, no. 1, 14-5.

18 Psellus, Epistulae I, no. 137, 36549
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Stratiotikos sent Michael Psellos, as his envoy and a man of his confidence, to
negotiate with Isaac Komnenos, then the usurper of the divinely-given imperial
authority.!9 Only a few months later, Psellos became the most intimate friend of
Isaac Komnenos, the new emperor.20 It is precisely to this — Isaac Komnenos’s
having accepted him as a close associate and shown him friendship — that the
philosopher bears witness in the letter written for Catherine.21

That Michael Psellos was deprived of the favour of the imperial couple
toward the end of Isaac’s reign is attested by the letters addressed directly to
the emperor. Namely, while Isaac and Catherine were reflecting on what to do
regarding the discontent of the inhabitants of the Empire over Isaac’s reforms,
Psellos sent them a letter in which he asks Isaac: “In what have we Byzantines
so sinned, or how have we offended you, great and divine Sun and emperor,
that we have been condemned to so long a night — which lasts many days and
is entirely dark and unlit — that we are deprived even of the radiance of the
Moon?”22 It is notable that Psellos uses solar imagery and compares Komnenos
to the Sun (and Catherine to the Moon), as he does in the letter composed for
Catherine.23 Besides the pagan motif of the Sun, Psellos in the letter to Catherine
compares the ruler to a flower, to light, and to joy.24

In the epistle addressed to Isaac, the philosopher stresses that he is incon-
solable because he dwells far from the emperor’s “brilliance and splendour”
(tfig ofic TOpp® KOBECTMG HapUapLYRG Kol Aapmpotntoc), “neither seeing his
face, which radiates far, nor hearing his voice” (oUte Gov TO TAQVYES OpDOV
TPOCOTOV, 0V Tiig YA®TING dkodwv).25 Psellos can think of no effective way to
assuage his grief. He hyperbolically emphasises that he has shed almost all his
tears.26 The philosopher mournfully relates: “Oh, from how many goods have
I been driven! Of what enjoyment have I been deprived! And I have commit-
ted no injustice with respect to your affairs; rather I have offered you my soul
and made it dependent on your life and your breath.”27 Psellos indicates that he
cannot bear the distance from the ruler, but that he does not pine for “a brighter

19 For details, see Krsmanovi¢ 2001, 213-225.
20 Saranac Stamenkovi¢ 2022, 185-196.

21 Psellus, Epistulae I, no. 1, 229-32,

22 Psellus, Epistulae I, no. 142, 3831-5.

23 Psellus, Epistulae I, no. 1, 216.

24 Psellus, Epistulae I, no. 1, 215-16

25 Psellus, Epistulae I, no. 142, 3837-9. The comparison of the ruler with the sun,
and of the ruler’s wife with the moon, was also used by writers of the states that emerged
after 1204 and inherited the Byzantine tradition. Thus, for example, John Apokaukos, in a
letter addressed to Maria Doukaina, wife of the Thessalonian ruler Theodore Doukas (1215—
1230), compares her to the moon and her husband to the sun; see D. Dzelebdzi¢, Pisma
Jovana Apokavka Teodoru Duki, ZRVI 45 (2008), 129 (Serbian Cyrillic). On the pagan topos
of comparing the Byzantine emperor with the sun and the empress with the moon, see N.
Radosevi¢, Nikejski carevi u savremenoj im retorici, ZRVI 26 (1987), 81 (Serbian Cyrillic);
N. Radosevi¢, Konstantin Veliki u vizantijskim carskim govorima, ZRVI 33 (1994), 8 and n.
5 (Serbian Cyrillic); E. Vries — van der Velden, La lune de Psellos, Bsl 57/2 (1996), 239-256.

26 Psellus, Epistulae I, no. 142, 3841920,
27 Psellus, Epistulae I, no. 142, 38415-18,
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retinue” — rather, what torments him is solely that he has been deprived of his
privileges by Isaac Komnenos himself, not by some other Byzantine emperor.28
He dares to beg for the emperor’s company and underscores that he “does not
flee from conversation with him” (00 @ebyw v opdioy).29 In his desire to
convey how hard it is for him to suffer the punishment of not being in the em-
peror’s proximity, Psellos humbly suggests to Isaac that he apply “lighter” penal
measures: to kill him with a sword, or to cast him into the sea or the fire. In that
way his pain would vanish, and he would finally realise that he is no longer
in the emperor’s favour.30 From what has been said, it is evident that Michael
Psellos, toward the end of Isaac’s reign, tasted the fate he had feared. Aware that
Komnenos, by his highly unpopular reforms, had turned almost the entire popu-
lation against himself, and wishing to retain his influence and prestige at court,
Psellos aligned himself with the current in Byzantium that favoured a peaceful
change of rulers.3! Still, on the basis of the stylistic expression, sentence con-
structions, and the very content of the letter addressed to Catherine, it is clear
that at the moment the philosopher was writing to the augusta he was still in the
favour of the ruling couple, Isaac and Catherine.

It is evident that Psellos did not take it lightly that Isaac Komnenos and
Catherine of Bulgaria were acquainted with his activities and that they had
deprived him of their friendship and favour in the last months of their reign.
Yet even at the moments when he was aware that a change on the throne
was inevitable, and when he was working in favour of the future ruler of the
Byzantine Empire, Michael Psellos strove to remain on good terms with Isaac
and Catherine. Regardless of the fact that Isaac Komnenos voluntarily handed
the throne over to Constantine Doukas, the Komnenoi did not forgive the court
philosopher for having very consciously begun to work in favour of the new
imperial couple Doukas—Makrembolitissa even before they had ascended the
Byzantine throne.32

In parallel with the pagan motifs, Psellos uses Christian elements in the
letter under consideration. Thus he addresses Isaac as his “Christ and emper-
or” (Xptoté pov koi Paciied)33 and as “emperor of the whole world” (6 tod
kdéopov Pacirendg),34 by which he has in mind the Byzantine imperial ideol-
ogy, according to which at the head of the Roman Christian order stood the
Byzantine basileus. In connection to this, Skylitzes Continuatus recorded that
Emperor Isaac liked to joke with Catherine, telling her “that she had previously
been a slave, and that he had now freed her” (Emiockdntov 8¢ tfj yovouki éAeye
dovANV pev givar Tpdtepov, vov 8¢ nhevbepdcbon vn” awvtod).35 It is hard to say

28 Psellus, Epistulae I, no. 142, 38434-35,
29 Psellus, Epistulae I, no. 142, 38548-51,
30 Psellus, Epistulae I, no. 142, 38428-32,
31 Saranac Stamenkovié¢ 2022, 194.

32 Saranac Stamenkovié¢ 2022, 196.

33 Psellus, Epistulae I, no. 1, 226-27,

34 Psellus, Epistulae I, no. 1, 114,

35 Byzantium in the Time of Troubles. The Continuation of the Chronicle of John
Skylitzes (1057-1079), ed. W. J. Nesbitt — E. McGeer, Leiden—Boston 2020, 52.
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whether behind these words of Isaac there is perhaps a condescending attitude
of a Roman toward a representative of the Bulgarian imperial family, which
had at one time threatened the only Empire “under the protection of the Most
High.” That the Byzantine elite nevertheless held the empress’s distinguished
origin in very high regard is attested by the verses from Psellos’s letter to au-
gusta Catherine translated above, in which it is stated that she is “truly em-
press, clothed in golden fringes of virtues, arrayed in many-coloured robes, who
also bears the blood of the Bulgarian imperial bloodline, and yet in the great-
er Roman Empire has succeeded in gaining glory” (Ildg &xet 1] 1€ wg dAnbdg
Bactiig, 1 xpvcoic kpoccwtoig TV dpetdv mepBePAnuévn, memouctApévn,
1 Kai ¢k yévoug Pacilelov aipo Aoyodoa, kai kpeittovt avbig Paciieia v
nporafodoav vikioaco gbkAewv).36 It is noticeable that Psellos draws on the
well-known imperial psalm that describes the beauty of the Hebrew king and
his queen.37 By this, Psellos presents Isaac Komnenos and Catherine as the em-
bodiment of the biblical ideal of the God-chosen king and queen. By using the
adverb dAnBac, Psellos intimates that it is they — not the king and queen of the

36 Psellus, Epistulae I, no. 1, 21720, Cf. Pirivatri¢ 1997, 136. The attitude of Byz-
antine writers toward Samuel’s state (976-1018) and toward the title of its rulers depended
on the nature and purpose of their works, as well as on the themes they treated, while their
chronological distance from the events was not of decisive importance. Scholarship has iden-
tified three distinct approaches to Samuel’s state on the part of Byzantine writers. One must
distinguish between Byzantine authors who spoke mainly of Byzantine—Bulgarian military
operations in the period from 976 to 1018; then writers who described kinship ties between
members of Byzantine imperial families and Samuel’s descendants; and finally, authors who
write about the revolt of Peter Deljan — for details, see B. Krsmanovi¢ — A. Loma, Geor-
gije Manijakis, ime TOYAEAIOZ i Pselova ,,skitska autonomija”, ZRVI 36 (1997), 255-258
(Serbian Cyrillic). Byzantine writers who describe military actions between Byzantium and
the Bulgarian state in the period from 976 to 1018 proceed from the state-legal ideology of
the Byzantine Empire, and therefore do not call Samuel and his successors emperors and do
not recognize the existence of their state. For example, Kekaumenos calls Samuel a “tyrant”
(6 topavvog Bovdyapog Zapovnd) (Kekavmen, Sovety i rasskazy. Pouchenie vizantiiskogo
polkovodfsa XI veka, pod red. G. G. Litavrin, Sankt-Peterburg 2003, 266 (Russian Cyril-
lic); Vizantijski izvori za istoriju naroda Jugoslavije III, ur. Lj. Masimovi¢, Beograd 20072,
196 (Serbian Cyrillic)), while John Skylitzes calls him a rebel; see Scyl. 256. Cf. VIINJ I1I,
59. Byzantine writers who describe kinship ties between members of the Roman imperial
families and Samuel’s descendants address Samuel as emperor and emphasize the imperial
descent of his offspring. Byzantine authors who describe Peter Deljan’s revolt of 1040 write
about the actual state of affairs in the time of Emperor Basil. Thus Skylitzes, describing the
joining of Alousianos, son of John Vladislav, to the revolt of 1040, stresses that he had “impe-
rial blood” (Bacikov alpa); see Scyl. 413. Cf. VIINT 111, 153. Michael Psellos reports that
Peter Deljan tried to connect himself “with those who a little earlier had ruled and reigned
over the entire people” (Tovg Tpo Hikpod 10D TavTOg Yévoug aplavtdg Te kal Bactiedoovtag);
see Psellos, Chronographia, 220; VIINJ III, 221. Opposing his friend Alousianos to the ac-
claimed emperor Peter Deljan, Psellos says of Alousianos that he is the son of one who
“earlier was emperor of the people” (obtog 8¢ Paciieds éyeydvet tod €Bvoug); see Psellos,
Chronographia, 226; VIINJ III, 222.

37 Ps 44:10, 14 (LXX).
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imperial psalm — who are the true archetypes of the biblical king and queen.
With this in view, one may perhaps speak of Michael Psellos as the founder of
a Komnenian ruling ideology grounded in the Holy Scripture.38

Catherine’s illustrious origin is also attested by Michael of Devol, in
his supplement to the account of John Skylitzes, when he writes that the wife
of Isaac Komnenos was “the daughter of Vladislav, emperor of Bulgaria”
(Aikotepivav v Buyatépa t00 BradioBraBov tod Boviyapiag fociiémc).39
Nikephoros Bryennios too was aware that Catherine traced her descent from the
Bulgarian ruling family, but he mistakenly addresses her as the elder daughter
of “Samuel, emperor of the Bulgarians” (BacAémg Boviydpwv Zapovrr).40

It is certain that Isaac Komnenos, upon his accession to the throne, pro-
claimed Catherine empress and sebaste (adyovotav dvayopevel oefactiv).4l In
other words, he appointed his life companion as augusta (gita v pév 100 Biov
a0T® KOWOVOV ADyovaTtay avydpevoe).42

At the very end of the letter addressed to Catherine, Psellos wishes the
ruling couple a long reign and a happy life, and anxiously tells the augusta that
he fears for Isaac’s health, since he has information that the emperor did not
leave the capital for pleasure — for a hunting trip — but on account of state
problems. The philosopher, in the Chronographia as well, confirms that Isaac
Komnenos in his free time occupied himself with hunting, and that he often
“thrust spears into bears and boars” (tfj BoAfj Tig AOYYNG €ml TAC dpKTOLG KOl
4G 0G XPOUEVOG).43

Catherine s role during the reign of Isaac Komnenos and her spiritual life

In a letter addressed to Emperor Isaac Komnenos while he was on cam-
paign against the Pechenegs, Psellos stresses the augusta’s significant role dur-
ing his reign: “But do not think, most divine emperor, that you yourself have
achieved success in the war. For the empress fought in it alongside you — a
great statue and an ornament of the female race. And I am not flattering — God

38 Given Psellos’s masterful use of the Bible for Byzantine imperial ideology,
Kaldellis’s conclusion that Michael Psellos was an anti-Christian-oriented scholar can rightly
be called into question; see A. Kaldellis, The Argument of Psellos” Chronographia’, Leiden—
Boston—K&ln 1999, 185-197. For further details on the architects of Komnenian ideology,
see Stankovi¢ 2006, 179-222.

39 Scyl. 492. Cf. VIINJ 111, 168.

40 Bryenn., 77. Cf. VIINJ III, 236-237 and n. 2 (B. Radoj¢i¢). Describing the role
of Maria, granddaughter of John Vladislav and wife of Andronikos Doukas, at the court of
the Byzantine emperor Nikephoros I1I Botaneiates (1078—1081), Bryennios says that on her
father’s side she traced her descent from “Samuel, emperor of the Bulgarians” (tov Baciiéa
Boviydpav tov Zapovnr); see Bryenn., 219. Cf. VIINJ 111, 241-242; Alexias, 69. Cf. VIINJ
111, 369-370.

41 Scyl. Cont., 38.

42 Joannis Zonarae epitome historiarum III, ed. Th. Biitner-Wobst, Bonnae 1897, 666.

43 Psellos, Chronographia, 676. Cf. M Repaji¢, Mihailo Psel i njegovi junaci. Studija
licnosti Hronografije Mihaila Psela (unpublished doctoral dissertation), Beograd 2016, 35
(Serbian Cyrillic).
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is my witness — but I am not able to convey the whole truth about her. Did
she not send the Mother of God with you on campaign, interceding for you
before Her, beseeching Her on your behalf? What tears did she not shed, and
how many nights did she not spend in vigil together with her daughter in prayer
to the Theotokos? The struggle is common to you both, and the victory too is
common.”44 It is certain that the augusta, in the company of her daughter Maria,
by her deep faith in the Lord and “by her prayers,” succeeded in helping the
God-chosen Byzantine emperor to protect the state.

The role of Catherine of Bulgaria in the state policy of the Empire is
not mentioned in the historiographical sources until the moment when
Isaac’s remaining in power was called into question. Michael Psellos in his
Chronographia states that augusta Catherine of Bulgaria was greatly disturbed
at the time her husband was deliberating on the successor to the throne.4>
According to the data in the Chronographia, it seems that the empress was most
disturbed by the news that Isaac would abdicate and become a monk. Catherine
is reported to have complained to her husband: “Do you not pity leaving us
alone? What kind of soul will you have, now abandoning the palace, making
me a wretched widow and our daughter a sorrowful orphan? ... Should you
live on in your new guise, our life will become worse than death” (gita o1, odk
oikteipeig i épnuiog fuag; modamiy ¢ Kol Yoy Exmv, cavtov uev vreldyeig
TOv Poacireiov. éuol 6¢ duoPopOTATNV EyKATAMUTAVELS Ynpelav. dpeaviay
te Baputdtnv i Buyatpi; Kal 00d dpkécetl Tadta NUIV .... UV 8¢ TucpoTépa
100 Bavdartov Swopevel 1) {on).46 Augusta Catherine accused Psellos of being
directly responsible for Isaac’s decision.4”7 According to Psellos’s words, the
empress tried to dissuade Isaac from taking the tonsure, promising him at the
same time that if he recovered she would take upon herself all his sins: “I myself
will be the advocate for all your sins before the judges and before God. Your
deeds will go unpunished, let the worms devour me, let the deep darkness cover
me, and the flames of fire burn me” (koi dvadéyopon 1@ Eud Tpayniw omdoa
cot dmudptnrot. kdv pev avaotaic, &xm on 10 {nroduevov kal mobovpevov,
gl 8" odv, &AL &yd og dmoloynoopat 1@ dkaoTi Kai Oed OV SUUaPTHKELS
avTOC. Kol ool peEv Ta mempaypéva dveykinta gin, éue 8¢, mep cod HOEwe av
Kol GKOANKES SLOOTACALVTO. KOl 0KOTOG TE EmkoAvyol Babv. kal mdp EEdTEpOV
SrapAréeie).48 Only after Empress Catherine had reconciled herself to the fact
that she could not dissuade her husband from his desire for the monastic tonsure
did she express her apprehension concerning Isaac’s successor. She asked that
Isaac appoint as successor some intelligent man loyal to him, who would, dur-
ing his lifetime, show him due respect, and would behave toward her as a son

44 Psellus, Epistulae I, no. 139, 37586-93,
45 Psellos, Chronographia, 684, 686.

46 Psellos, Chronographia, 686. Cf. Krsmanovi¢ 2001, 267-268. The continuator of
Skylitzes gives an entirely opposite picture of the augusta’s reaction to Isaac’s decision to
take monastic tonsure. He says that Isaac Komnenos took the habit, but began to doubt the
correctness of his action because he felt better. Nevertheless, he withdrew to the Stoudios
Monastery because augusta Catherine wholeheartedly supported him in this.

47 Psellos, Chronographia, 684.
48 Psellos, Chronographia, 686.
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(&AL Uiy ye Sudoyov Tiig Paciieiog TOV EDVOIKMTUTOV GOl KOl EDLEVEGTATOV
noinoov, énwg &v Kol coi 10 d&iopa cuvtnpnosie {Roavti. K&pol ye 6mdoa malg
ypnpotiocete.).49 Prompted by her words, Isaac Komnenos turned to Constantine
Doukas.>0 In other words, augusta Catherine of Bulgaria was not opposed to the
choice of her husband’s successor.

From the account of the Skylitzes Continuatus, it may be concluded that
at one moment Emperor Isaac Komnenos regretted having become a monk.
“Komnenos, having put on the monastic garb, briefly regretted having done so”
("0 8¢ Kopvnvog péxcio povoyika meptPailopevog, €n’ dAiyov yvooioyicag...).
He thought that he might perhaps pull through, for he was aware that his illness
had pushed his ability to rule to the very limits (el mw¢ dvebein tig vocov, éncinep
gyvo kat’ dkpag tavtn arotg). Still, Isaac reached the Stoudios Monastery
even though overwhelmed by illness (¢11 Tfj voow Tpuydpevoc Thv 100 ZTovdiov
kotoropPaver poviyv), because in this he had the wholehearted support of au-
gusta Catherine, who promised him a heavenly reward for his renunciation of
the earthly empire (moAhd kol avyovotng Aikatepivng cvpufailopévng avt®
poOg 10 mpokeipevov kal tfj Tfg Emtyeiov Pacileiog dmoPold v v ovpavoig
anolavoty énayyeAlopévng avt®). Having given himself over to monastic life,
he showed complete obedience to the hegoumenos of the monastery, even serv-
ing as doorkeeper and in other obediences, accepting everything with great
meekness and humility (ndcov dmokonv Tpog TOV €v Tf] HOVij fiyovpevevovTa
EVOEIKVOHEVOG, WG Kol Bupmpdg yevéahar kal Taic &Alaig brnpetiicot dtakoviang
Ot TOAANY €mieiketloy kal peTplogpocvvny katadeghpevog).5! In simple terms:
after he had put on the monastic habit, the emperor wavered (thinking that even
without obedience to God he might succeed in resisting death), but augusta
Catherine encouraged and urged him to renounce the earthly empire for the sake
of the heavenly one.

It is known that Manuel, son of Isaac and Catherine, died before his fa-
ther’s accession to the throne. Their daughter Maria took the monastic habit
during her father’s reign, before Isaac fell ill and began considering abdica-
tion. According to Psellos, Maria received the monastic tonsure in the prime of
life.52 As Skylitzes Continuatus attests, Isaac Komnenos, because of a kidney
ailment, avoided sexual relations with Catherine — that is, he turned to a life of

49 Psellos, Chronographia, 686. Nikephoros Bryennios, inspired by the Chrono-
graphia, deliberately places his patroness Anna Dalassene — rather than augusta Catherine
of Bulgaria — at Isaac’s sickbed; see Stankovi¢ 2006, 101; L. Neville, Heroes and Romans in
Twelfth-Century Byzantium. The Material for History of Nikephoros Bryennios, Cambridge
2012, 149; L. Orlov Vilimonovi¢, Structure and Features of Anna Komnene s Alexiad: Emer-
gence of a Personal History, Amsterdam 2019, 280. Bryennios preserves Psellos’s frame-
work (a Komnenian woman, full of pain, sorrow, anxiety, and fear, advises the ailing emperor
on what to do and how) and develops it in accordance with the needs of the Komnenian
dynasty (Anna Dalassene is offended, furious, and embittered because the emperor did not
heed her advice, on account of which the Komnenoi lost power. That is, Isaac, by ignoring the
words of the infallible Anna Dalassene, called into question the prosperity of the Komnenos
family).

50 Psellos, Chronographia, 686.

51 Scyl. Cont., 50.

52 Psellos, Chronographia, 682.
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abstinence. Although his physicians, for reasons of health, advised him to have
sexual relations with his wife, he refused.53 It should be borne in mind that Isaac
and Catherine were in their mature years when they came to power. In other
words, upon their coming to the Byzantine throne they had no living direct male
heir, and there were no prospects that the empress would bear a child.

Given that Catherine had lost her son before coming to power, that her
daughter had taken the veil at an age when she was ripe to start a family, that
Catherine herself was no longer able to bear children, that — according to
Skylitzes Continuatus — she encouraged Isaac to take monastic tonsure, and
that the sources mention the augusta always turned in prayer to the Mother of
God and to Jesus Christ, the question arises:

Did Catherine of Bulgaria have any reason to remain on the Byzantine
throne at the moment when it was becoming clear that her husband would no
longer be emperor of the Romans? The logical answer to this question is that
she had no reason to remain on the throne.

Michael Psellos bears witness to Catherine’s attitude toward secular and
monastic life in the imperial proclamation of the accession of Constantine X
Doukas, issued in November/December 1059, which was addressed in the name
of the Byzantine ruler to the offices of the judges in the themata across the
Empire: “The Lady Catherine also considered following Isaac at once and be-
coming a nun, but [ opposed her, entreating her greatly, even though she is more
resolute than any persuasion. Nonetheless, since she still dwelt in the world,
out of respect toward her and toward the basileus, so as not to deprive them of
imperial acclamation, we recommended to all in your thema that they proclaim
the oikonomia and providence on our behalf, that they gather about themselves
in their thema the nobles and select men, and in this way acclaim the praise:
‘Many years to Catherine the great empress and imperatrix of the Romans, and
many years to Constantine the great basileus and imperator of the Romans.’”’>4

The new ruler, Constantine X Doukas, according to the imperial procla-
mation, expressed the wish that empress Catherine should remain at court, and
showed her every honour. Although from the imperial proclamation it may be
concluded that Constantine X did not succeed in dissuading the augusta from
her decision, at the time when the change on the Byzantine throne was an-
nounced Catherine had still not taken the monastic tonsure. It seems certain that
augusta Catherine of Bulgaria not only supported her husband in his desire for
a more exalted life (as the Skylitzes Continuatus attests in the Chronicle, and as
Michael Psellos denies in the Chronographia),>> but that she herself was also
determined to take the monastic habit.

Besides the imperial proclamation of Constantine X, Skylitzes Continuatus
too says that empress Catherine of Bulgaria turned to the spiritual life. Augusta
Catherine and her daughter Maria took the monastic habit and lived in the quar-
ters of the Myrelaion, “embracing every monastic ascetic practice” (AAAd Kai 1)

53 Scyl. Cont., 50.

54 P. Gautier, Basilikoi logoi inédite de Michel Psellos. Siculorum Gymnasium Anno
32/2 (1980), no. 11, 76355-67,

55 Scyl. Cont., 48, 50; Psellos, Chronographia, 686.
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Bactiig Aikatepiva kal 1) TodTng Buydtnp Mapio v tpixo Kepbpevar Stijyov
év 10i¢ Tokatiolg Tod Muperaiov, TAGOV EGKNOY LOVOSIKTV LETEPYOUEVOL).5O
From the account of Skylitzes Continuatus one gets the impression that augusta
Catherine and Maria, mother and daughter, took the veil simultaneously in the
monastery of the Myrelaion, after Isaac’s abdication. According to Psellos’s
testimony in the Chronographia, however, it may be concluded that Maria had
already taken the veil at the time when Isaac decided to give up power and name
his successor: “and the daughter of the imperial couple (she too is beautiful in
both respects [aristocratic and virtuous], and her hair was cut before the proper
time, but even after the tonsure she is amber-coloured and at the same time
ruddy, and by her monastic habit she exalts both qualities on high)” (] te Toiv
Baoctiéoy Buydtnp (wpaio 68 kol adtn kot e, Kol Tpd OpOG EKTETUNUEVT.
AALA KOl LETA TV TOURY AAEKTPMONG TE OLOD Kol TVPGT). KOl T) CYNUATL AHE®
KOTAGEUVHVOLOQ)).S7

Augusta Catherine’s devotion to monasticismis also attested by the fact that
the empress herself said “that nothing was strange to her” when she exchanged
the earthly empire for the heavenly one {EAeye 8¢ kal 1 Pacthig Alkatepiva
undev Eévov €n’ avtii yeyevijobar Pactieiov Paciieiog dAra&opévn).58 In ad-
dition, empress Catherine and emperor Isaac Komnenos restored the all-ven-
erable Church of John the Forerunner — something which, in the words of
Skylitzes Continuatus, should be viewed as a Herculean labour (Katexéopunoav
O¢ Kol AUeOTEPOL, VTN T€ Kal O faciiede, TOV Taveentov Tod [1podpopov vadv,
a katodéyey kai katd Aemtov deEiévar abhog Hpdrdelrog).59

After Isaac’s death, empress Catherine — monastic name Xenia — held
a memorial service for the emperor every year, to which she also invited other
monks, as well as all the ascetics of the Stoudios Monastery. Sensing that her
end was drawing near, she held, as usual, the annual memorial for the emperor,
but ordered that everything be set twice as generously as customary. When the
astonished hegoumenos came to her and asked the reason for the doubling, she
answered him: “Because, O venerable one, I could not tell you whether I shall
be among you again next year, since God can arrange our life otherwise, and

56 Scyl. Cont., 50.

57 Psellos, Chronographia, 682. Psellos plays masterfully with words. The daughter
of the imperial couple is a beautiful woman in her prime (hence the adjective wpaic, which
denotes a beautiful woman in her mature, best years, not a young girl), but in full bloom she
took the veil, which for the philosopher is definitively “before the proper time” (for tonsure),
i.e., Tpo Opag. The lexeme éxteTunuévoc is a technical term for a eunuch, i.e., one whose
genitalia have been excised. The feminine form of the term makes no sense, but clearly
shows Michael Psellos’s contemptuous attitude toward monastic tonsure (the standard verb
is amokeipw), which he experiences as the mutilation of human beings and the making of
eunuchs.

58 Scyl. Cont., 52. The continuator of Skylitzes states that the empress’s monastic
name was Helena. Michael of Devol, however, gives the correct monastic name of empress
Catherine — Xenia. Cf. VIINJ III, 175 and n. 4 (B. Radojci¢). It is interesting, moreover, that
the continuator of Skylitzes describes the augusta’s devotion to the spiritual life using the
adjective &€vov, which can certainly be connected with the empress’s monastic name Xenia
— the name ZEévnc.

59 Scyl. Cont., 52.
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as is dear to Him.” Her words came true — she passed away, and was deemed
worthy to be buried among the brethren of the monastery, in the cemetery of the
Stoudios Monastery.60

In Psellos’s Chronographia and Attaleiates’s History there is no report at
all about the monastic tonsure of augusta Catherine of Bulgaria, nor about her
devotion to the spiritual life.

It is certain that Skylitzes Continuatus had at his disposal a source —
today unknown to scholars — that was close to augusta Catherine and that
provided an exhaustive picture of her attitude toward the spiritual life. On the
assumption that this source conveys the truth, and that Skylitzes Continuatus
reliably draws his information from it, Psellos’s statement in the Chronographia
— that augusta Catherine was opposed to her husband Isaac Komnenos’s tak-
ing the monastic tonsure — can justifiably be called into question. It is scarcely
likely that the Skylitzes Continuatus, four decades after the death of the imperial
couple Komnenos, would consciously have introduced falsehoods concerning
the spiritual life of augusta Catherine. There is no valid reason for it.

Concluding remarks

Regardless of Psellos’s statements in the Chronographia about Catherine’s
opposition to Isaac’s renunciation of the throne and his taking the tonsure,0!
the fact is that Catherine of Bulgaria refused to remain in power together with
Constantine Doukas, although this was offered to her. It is precisely the actual
state of affairs at the Constantinopolitan court that Michael Psellos communi-
cates in the name of the new emperor Constantine X to the judges in the the-
mata and to the inhabitants throughout the Empire: empress Catherine wishes
to take the monastic habit together with her husband. Constantine Doukas urges
and begs her to remain on the throne. Catherine, however, was unshakeable in
her decision. In the course of Doukas’s “negotiations” with Catherine, Psellos
composes the imperial oration on the appointment of the new ruler and sends it
out to be proclaimed. In it, augusta Catherine and the new emperor are praised.
Moreover, it is clear that Constantine Doukas in his rule gives primacy to em-
press Catherine.62 It is quite probable that Catherine was very well-disposed
toward Constantine Doukas, and that it was with her knowledge that the change
on the throne was announced, together with the joint rule of Doukas and herself.
Accordingly, Psellos’s statements that Catherine asked Isaac for a reliable and
steadfast successor who would behave toward her as a son can be taken as accu-
rate.63 The philosopher’s testimony about Catherine’s accusing him personally

60 Scyl. Cont., 50, 52. Cf. VIINJ I1I, 175 (B. Radoj¢ic).

61 Psellos, Chronographia, 686.

62 Gautier 1980, no. 11, 76355-67. A hypothesis exists in scholarship that Catherine
managed to secure an independent position vis-a-vis her husband and the new emperor Con-
stantine X Doukas, and that she was the bearer of imperial legitimacy; see Stankovi¢ 2006, 100.

63 Psellos, Chronographia, 686.
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for Isaac’s decision to abdicate, and the anecdote about the empress’s pleading
with Isaac not to leave the throne and not to take the tonsure, should be viewed
from the angle of a rejected and offended court official.

Empress Catherine remained on the throne with Constantine Doukas just
long enough for the transfer of power from Isaac Komnenos to Doukas to be
completed peacefully and successfully, and for the new emperor to familiarise
himself with the state’s legacy. Thereafter Catherine followed her husband and
devoted herself to the spiritual life. Out of respect and gratitude, Constantine
Doukas often visited them.64

Michael Psellos sent his letter to Catherine of Bulgaria while he was in her
favour and her husband’s — probably during the first half of Isaac Komnenos’s
reign. Psellos was sincerely grateful for the chance that Isaac had given him,
since he had been an official of the previous emperor, to whom Isaac had been
opposed. For this reason, the philosopher strives to place all of his rhetorical
skills, at the highest level, in the service of Isaac and Catherine. In the letter to
Catherine, with a skilfully woven imperial psalm, Psellos intimates that Isaac
and Catherine are the true archetypes of the biblical king and queen. It may
therefore rightly be considered that Michael Psellos laid the foundation for a
Komnenian ruling ideology grounded in the Bible.

64 Bryenn., 85.
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Jacmuna lapanay Cmamenxoguh
(Dunoszodeku dakynrer, Yausepsuter y Humry)

ABI'YCTA EKATEPUHA BYTAPCKA V I[TMCMY MUXAWIIA TICEJIA

TexuIITe UCTPaXKUBaba y pajy OXHOCH ce Ha mucMo Muxauna Ilcena 3a aBrycry
Exarepuny Oyrapcky, sxeny napa Vcaka Komauna. IIcenoBo nucMo HacTtasio je TOKOM MpBe
nonoBuHe BrnagaBuHe Mcaka KomHmHa, 0K je ¢puito30¢ 6MO y MHIOCTH aBrycTe M EHEHOT
My’Ka, KaJia ce BIaJapcKy Iap Hajla3uo BaH npectonuue. [{usp IcenoBor mucMa je ia mc-
Ka)ke CBOjy JMYHY OyOOKy Tyry jep HUje y ApyIUTBY mapa u mapuie. [TucMmo je aparoueHn
H3BOP O POME)CKOj BIIAIAPCKOj MICONOTHjH y KoMe (Griao30d Harnmamasa Oyrapcko mapcko
MOPEKJIO aBI'yCTE KOja je yAajoM 3a BU3aHTHjCKOT I[apa IocTaia jou y3BHileHuja. Pax moHo-
CH IIPBU IIPEBOJ MCMA HA EHIVIECKHU jE3HK.

V yBomnoMm neny Ilcen nume Exatepunn na nMa skesby Jia cTainHo Buba I[apcku map
y rpajy, Te HarjianiaBa Jia BeOMa TEIIKO MOJHOCH BHXOBO OJCYCTBO. Y CPEAHIIBEM JeTy
¢uno3od kasyje ma ce temn mucameM mnucama 3a Exarepuny Oyayhu na je yckpahen 3a
pasroBop JuIeM y jmie ca oM. Takohe, Icen je cnao mapunm MoHaxa off IOBepemba, Koju
je TMPEeHOCHO HEroBy 3a0pUHYTOCT 3a IAPeBO 3ApaBibe. PETOp LEHTPAIHM /1e0 rOBOPa TKa
OJl MIAHETMPUYHUX CTHXOBa ymyheHuM mapy u napuiu. Iloxsrnaun na je Exarepuna sxeHa
Lapckor nopekia, muciehn Ha Gyrapcko Hopexiio koje Boxu on Camymiose j1o3e, Te Koja
je ymajom 3a mapa Pomeja, mapa BUIIET paHTa y XpUITNaHCKOM XHjepapXHjCKOM MOPETKY y
OJIHOCY Ha HCHY TOpOAMIly, cTekna jour Behu yrien. Ilcen moapiauun na je mweroBa Opura
3a IapCKU Map U Onaroriaro/bMBOCT ynyheHa mHMa Mana Harpaja 3a MHOTE YCIyre Koje
je mobuo on Exarepune. Moo ce 3a TO3UTHBHE OITOBOpE O[] K€ U Iapa, Harlanasajyhu
joII jemHOM Ja MM BeoMa Jyryje 3a HampeloBame y Kapujepu. Y 3aBpuiHoM Jeiy Ilcen
yb6ehyje napa na Tpeba Buie na y>xusa jep je 4yo na Mcax Huje oxcyras 300r stoBa, Beh 300r
aJIMUHHCTPATUBHUX NocioBa. Ha camoM kpajy mucMa, ¢pruino3od je mapckom mapy moxeneo
Jyre TOJIMHE YCIEIIHE BlalaBHHE.

Muxawuno [cen je 6uo MCKpeHO 3aXBaaH 3a NIaHCY Kojy My je Mcak nao, Oymyhu na je
ono ciryxOeHHK peTXoaHoT mapa Muxauna VI Ctparnoruka, unju je Mcak 1o mpOTHBHUK.
U3 tor pazinora ce puiio30¢ Tpyau 1a CBe CBOje pETOPCKE BEIITHHE HAa HajBUILIEM HUBOY CTaBH
y ciryxOy Hcaxa u Exarepune. Y mucmy ExareprHu BemTo yTKaHUM IAacKuM IcanoM [lcen
HaroBemrasa jia cy Mcak u Exarepuna npaBu apxeTHUIIOBH OuOIHjcKor napa u napuie. Crora
ce ¢ mpaBoM Moxe cMmarpar na je Muxawmio [lcen ynapuo Temesb Biagapcke HAEONIOTHjE
Komunna 3acHoBane Ha Ceemom nucmy.



